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Abstract 
Feminism movement has played such an important role in bringing 

about change in different areas of life, i.e. science, psychology, 

literature, law and so far. Deep rooted effects of feminism can be seen 

in all these mentioned spheres of life. Similarly, Islamic scholars 

generally and Pakistani Islamic scholars particularly have also 

accepted influence of these movements and they presented different 

interpretations of Quranic verses related to women’s rights. They also 

described men on equal status with women while explaining the 

meaning of different verses which are apparently related to superiority 

of men. 
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I. Introduction 
 Feminism is one of the basic movements for human liberty. A feminist role in 

society is to actively recognize the need for, and work towards creating equality for all 

women. As a movement, the core objective of establishing this movement is to educate 

people about the improving gender equality and strengthening women's status in society. 

As per feminists, there are many cultural beliefs in growing world which give advantage 

to men and ultimately detriment for women. So the central aim of this movement is to 

converse this disadvantaged role women play in society. Feminism extends all those 

philosophies, activities and strategies aiming at improving discrimination against women 

and to collapse the male domination of society (Pugh, 1997).  

 

 There are three waves of the feminist movement, i.e. first wave feminists, second 

wave feminists and third wave feminists. First wave feminists are those early feminists, 

who initiated the movement. Second wave feminists were active after 1960. They were 

working for equality, both economic and social. They fought for the right to 

contraception, birth control and sexual liberation. Sexual liberation became a much 

debated issue and was criticized by many feminists. Third wave feminists emerged in the 

1990’s. The earlier feminists failed to see and deal with variations within women. Third 

wave feminists try to see how different groups of women may be having different needs, 

and circumstances, and requiring different solutions. Women’s movement in the Sub-

continent began in the 1920s. The Women’s Indian Association and the National Council 
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for Women led to the developmental of All India Women’s Conference (AIWC) which 

was established in 1927and was the flag bearer. Its prime agenda was females’ education. 

It was stressed out that hidden capabilities of an individual must be fully developed along 

with the ideals of motherhood. Later on social transformation was also included in their 

agenda. The feminist movement has effected change in Western society, including 

women's suffrage; greater access to education; more nearly equitable pay with men; the 

right to initiate divorce proceedings; the right of women to make individual decisions 

regarding pregnancy (including access to contraceptives and abortion); and the right to 

own property. They brought women out of the household — if they so chose. In reality, 

the women's movement has brought women out of the household and into the workplace. 

Women of color who were already working were joined by housewives in the labor force, 

which fundamentally changed the economy. Increasingly, young feminists are starting 

taking active roles in the fight against violence, as well. The recent wave of activism on 

college campuses to end rape, as well as the Slutwalk movement, highlight some of the 

ways young women are working to protect their own bodies, while creating safe spaces to 

learn and thrive (Dorey-stein, 2015). Following are some of the observed effects of 

feminism on different areas of life.  

 

 As experiences of men and women primarily differ in various ways, so Feminists 

try to acquire knowledge by analyzing women’s experiences while discovering 

consequences of devaluing them. Another research agenda of Feminism movement is to 

recognize different ways in which power inequities are created and are strengthened in 

society generally and in academic institutions particularly (“Feminist Epistemology,” 

2016).   

 

 Modern Feminists challenge the views about gender as presented by biological 

essentialists. According to them, there is distinct biological difference between men's and 

women's minds, stating instead that cultural and societal beliefs are the reason for 

differences between individuals that are commonly perceived as sex differences 

(“Essentialism,” 2016).  

 

 Feminism in psychology began as a consequence of leading point of view of males 

on psychological research (only perception of males was considered or analyzed with all 

male subjects). With growing number of female doctorates in psychology, females and 

their issues were known as real topics of study. Social context, lived experiences and 

qualitative analysis were given emphasis in Feminist Psychology (“Feminist 

Psychology,” 2016).  

 

II. Literature  
 Before feminism, women’s lives and contributions in the area of literature have 

been underrepresented. Feminism produced not only a variety in women’s writings, i.e. 

fiction and non-fiction but encouraged a general reevaluation of women's historical and 

academic contributions. In the early period of feminism, women get literary scholarships 

that reviewed and retrieved texts (“Feminism,” 2016).   

 

A. Jurisprudence 

 Feminist jurisprudence is a branch of jurisprudence that examines the relationship 

between women and law. It addresses questions about the history of legal and social 



Javed Iqbal, Noor-Ul-Din Jaami  1199 

biases against women and about the enhancement of their legal rights.  Feminist 

jurisprudence signifies a reaction to the philosophical approach of modern legal scholars, 

who typically see law as a process for interpreting and perpetuating a society's universal, 

gender-neutral ideals. Feminist legal scholars claim that this fails to acknowledge 

women's values or legal interests or the harms that they may anticipate or experience 

 

B. Men and masculinity 

 For the sake of gender equality, feminism discovered masculinity as a social 

construct. The social construct of masculinity is considered by feminism as problematic 

because it links males with aggression and competition, and reinforces patriarchal and 

unequal gender relations (“Men and Feminism,” 2017). Besides all these effects of 

feminisms movements, Islamic scholars have also accepted influence of these movements 

and they presented different interpretations of Quranic verses related to women’s rights. 

They also described men on equal status with women while explaining the meaning of 

different verses which are apparently related to superiority of men.  Following are some 

examples of modern exegeses of some such ayat.  

 

Men and Women Are Equal, Men Are Not Superior 

 Allah says in the Holly Quran: 

بَِمآ اَْنفَقُْوا ِمْن اَْمَوالِھِ  ي بَْعٍض وَّ ُ بَْعَضھُْم َعلّٰ َل ّللٰاّٰ ُمْوَن َعلَي النَِّسۗاِء بَِما فَضَّ َجاُل قَٰوّٰ مْ اَلرِّ  

 

 “Men are in charge of women, because Allah hath made the one of them to excel 

the other, and because they spend of their property (for the support of women)”. 

 (Al-Quran, 4:33) 

 

 This verse is generally translated in terms of men’s superiority but some modern 

exegeses do not explain it with reference to men’s dominance instead they consider it 

equality between both genders. According to Rehmat Ullah Tariq, this verse is used to 

make the men authoritative in our patriarchal system. Inspite of the fact that context of 

this verse considers men responsible for fulfilling women’s needs instead of ruling over 

them. To derive meaning of this verse in context of men’s dominance is really very bogus 

as the Holy Quran never reflects women on inferior status. Instead Quran says, 

 

ُ َعِزْيٌز َحِكْيمٌ  َجاِل َعلَْيِھنَّ َدَرَجةٌ   ۭ َوّللٰاّٰ  َولَھُنَّ ِمْثُل الَِّذْي َعلَْيِھنَّ بِاْلَمْعُرْوِف ۠ َولِلرِّ

 

 “And they (women) have rights similar to those (of men) over them in kindness, 

and men are a degree above them. Allah is Mighty, Wise”. (Al- Quran, 2:228) 

 

 Men and women have been assigned different duties to live in this society but that 

does not mean that one is superior to the other. (Tariq, 336)   

 

 After stating hadiths about men’s superiority, Allama Ghulam Ahmad Pervaiz 

gave his opinion that exegetes supported their interpretation with Ahadits to make their 

point solid. In this way, they tried to relate their own interpretation with Hazrat 

Muhammmad (PBUH). So interpret this verse in terms of men’s superiority and women’s 

inferiority is altogether wrong. According to him, men and women have a relation of 

companionship and in this relationship, obediency is out of question. (Pevaiz, 

(2011)3:381) 
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Women are independent in the decision of their marriage 

 Allah says in the Holy Quran about divorced women: 

 

لَِك يُْوَعظُ بِٖه َمْن َكاَن بَْينَھُْم  َواَِذا طَلَّْقتُُم النَِّسۗاَء فَبَلَْغَن اََجلَھُنَّ فَََل تَْعُضلُْوھُنَّ اَْن يَّْنِكْحَن اَْزَواَجھُنَّ اَِذا تََراَضْوا بِاْلَمْعُرْوِف ۭ ذّٰ

ُ يَْعلَُم َواَْنتُْم َْل تَ  ى لَُكْم َواَْطھَُر ۭ َوّللٰاّٰ لُِكْم اَْزكّٰ ِخِر ۭ ذّٰ ِ َواْليَْوِم اْْلّٰ
ْعلَُمْونَ ِمْنُكْم يُْؤِمُن بِاّلٰلّٰ  

 

 “And when ye have divorced women and they reach their term, place not 

difficulties in the way of their marrying their husbands if it is agreed between them in 

kindness. This is an admonition for him among you who believeth in Allah and the Last 

Day. That is more virtuous for you, and cleaner. Allah knoweth; ye know not”. 

(Al.Quran, 2: 232) 

 

 Usually exegetes interpret this verse that guardian (wali) needs to be consented 

instead of that woman to decide about the marriage. According to Syed Maulalana 

Maudoodi, no one should create hindrance if a woman wants to marry with her ex-

husband.  There is another point that if she wants to marry with anyone else, her ex-

husband must not raise any hurdle. (Maudoodi, (2005) 1:178) 

 

 Mufti Muhammad Shafi condemns if a woman is not allowed from her ex-husband 

or any other relative to marry as per her will.  This act is prohibited according to this 

verse. (Muhammad Shafi, (2006) 1:574) 

 

 According to Amin Ahsan Islahi, involvement of wrong deeds (rape, extra marital 

affairs, kidnapping) may be increased in society if a woman is not allowed to marry as 

per her will.  (Islahi, (2005)1:544) 

 

 Rehmat Ullah Tariq is surprised on those scholars who do not give rights to 

women to decide about their marriage like slaves. Moreover, those scholars have 

formulated a hadith to support their stance and as per that hadith, nikkah cannot be valid 

without the permission of guardian (wali). Whereas consent of bride is important rather 

than her guardian’s. Another point in this regard is that if consent of guardian is so 

important, it must be applicable on both parties, i.e. bride and bride-groom but they 

considered it only for women. (Tariq, 332) 

 

Number of Wives 

 Allah says in the Holy Quran about number of women: 

 

َع ۚ َث َوُربّٰ ى َوثُلّٰ َن النَِّسۗاِء َمْثنّٰ ى فَاْنِكُحْوا َما طَاَب لَُكْم مِّ مّٰ ا فََواِحَدةً اَْو َما فَاِْن ِخْفتُْم اَْلَّ تَْعِدلُوْ  َواِْن ِخْفتُْم اَْلَّ تُْقِسطُْوا فِي اْليَتّٰ

ٓى اَْلَّ تَُعْولُْوا لَِك اَْدنّٰ  َملََكْت اَْيَمانُُكْم ۭ ذّٰ

 

 “And if ye fear that ye will not deal fairly by the orphans, marry of the women, 

who seem good to you, two or three or four; and if ye fear that ye cannot do justice (to so 

many) then one (only) or (the captives) that your right hands possess. Thus it is more 

likely that ye will not do injustice”. (Al.Quran, 4:3) 

 

 Generally, this verse is explained in terms that a husband can marry with four 

women at a time. But some Pakistani exegetes explained it differently.  
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 According to Umer Ahmad Usmani, creation of mankind has started with one man 

and one woman which shows that one woman is enough for one man. To marry with 

more than one woman needs certain conditions. If marriage fails or wife is passed then a 

man can go for another marriage. (Usmani, (2003) 2:65) 

 

 Allama Ghulam Ahmad Pervaiz described a condition of more than one marriage. 

According to him if in a war, ratio of women and children increased than men in society, 

then men are allowed to marry more than one woman to look after them and their 

children and to create a balance in society. (Pervaiz, (2011) 4:276) 

 

 Rehmat Ullah Tariq illustrated that in the history, men were passed in huge 

number during wars and there were many widows and children without any guardian. 

There was no one to looks after them and nurse them. This was the only condition in 

which males were allowed to marry more than one woman. If a man goes for second 

marriage without this condition, he will be responsible for the problem, a problem 

mentioned in the verse, i.e. injustice among wives. ( Tariq, 326) 

 

Right of divorce is used in inevitable circumstances. 

 Allah says in the Holy Quran about right of divorce: 

 

َمنُْوا َْل يَِحلُّ لَُكْم اَْن تَِرثُوا النَِّسۗاَء َكْرھًا  َۭوَْل تَْعُضلُْوھُنَّ لِتَْذھَبُْوا بِ  ٓاَيُّھَا الَِّذْيَن اّٰ ٓ اَْن يَّاْتِْيَن بِفَاحِ يّٰ تَْيتُُمْوھُنَّ اِْلَّ َشٍة بَْعِض َمآ اّٰ

يَجْ  ى اَْن تَْكَرھُْوا َشـْيـــــ ًـا  وَّ
ٓ بَيِّنٍَة  ۚ َوَعاِشُرْوھُنَّ بِاْلَمْعُرْوِف ۚ فَاِْن َكِرْھتُُمْوھُنَّ فََعسّٰ ُ فِْيِه َخْيًرا َكثِْيًرامُّ َعَل ّللٰاّٰ  

 

 “O ye who believe! It is not lawful for you forcibly to inherit the women (of your 

deceased kinsmen), nor (that) ye should put constraint upon them that ye may take away 

a part of that which ye have given them, unless they be guilty of flagrant lewdness. But 

consort with them in kindness, for if ye hate them it may happen that ye hate a thing 

wherein Allah hath placed much good. O ye who believe! It is not lawful for you forcibly 

to inherit the women (of your deceased kinsmen), nor (that) ye should put constraint upon 

them that ye may take away a part of that which ye have given them, unless they be 

guilty of flagrant lewdness. But consort with them in kindness, for if ye hate them it may 

happen that ye hate a thing wherein Allah hath placed much good”. (Al.Quran, 4:19) 

 

 According to Allama Ghulam Ahmed Pervaiz, as divorce is related to two families 

and particularly offspring affect the most from this decision, so Quran considered it a 

social problem and directs government about its procedure. This decision is not wholly 

solely depends upon husband in fact, society’s involvement is necessary to take this step. 

Marriage is a contract between two parties (husband and wife), so the consent of both of 

them is considered necessary. Similarly, both parties should be part of divorce decision. 

Husband and wife both can be part of this decision but cannot take this decision without 

the involvement of society.  

 

 Quran directs the society about the use of divorce right: 

 

ْن اَْھلِھَا ۚ اِنْ  ْن اَْھلِٖه َوَحَكًما مِّ َ َكاَن َعلِــْيًما  َواِْن ِخْفتُْم ِشقَاَق بَْينِِھَما فَاْبَعثُْوا َحَكًما مِّ ُ بَْينَھَُما  ۭ اِنَّ ّللٰاّٰ يُِّرْيَدآ اِْصََلًحا يَُّوفِِّق ّللٰاّٰ

 َخبِْيًرا
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 “And if ye fear a breach between them twain (the man and wife), appoint an 

arbiter from his folk and an arbiter from her folk. If they desire amendment Allah will 

make them of one mind. Lo! Allah is ever Knower, Aware”.(Al-Quran, 4:35 ) 

So, it is responsibility of society to establish a board/committee to minimize the 

disagreements between both of them. (Pervaiz, (2011) 2: 385) 

 

 According to Maulana Ameen Ahsan Islahi, husband is not allowed to divorce his 

wife and get rid of her even he has tried best to resolve the disagreements between both 

of them. After that, it is suggested to relatives and other members of society to interfere 

to resolve the issue. Islam considers marriage as the foundation of society and it allows 

ending this relationship only when there is no way out to sustain this relationship. (Islahi, 

(2005)2:293) 

 

Women’s Witness is equal to men. 

 Allah says in the Holy Quran about witness of men and women:  

 

ى فَاْكتُبُْوهُ  ۭ َوْليَْكتُْب بَّْينَكُ  َسٰمً ٓى اََجٍل مُّ ا اَِذا تََدايَْنتُْم بَِدْيٍن اِلّٰ َمنُْوٓ
ٓاَيُّھَا الَِّذْيَن اّٰ ْم َكاتٌِب  بِاْلَعْدِل ۠ َوَْل يَاَْب َكاتٌِب اَْن يَّْكتَُب َكَما يّٰ

ُ فَْليَْكتُْب ۚ َوْليُْملِلِ  َ َربَّٗه َوَْل يَْبَخْس ِمْنهُ َشـْيــــ ًـا  ۭ فَاِْن َكاَن الَِّذْي َعلَْيِه  َعلََّمهُ ّللٰاّٰ اْلَحقُّ َسفِْيھًا اَْو الَِّذْي َعلَْيِه اْلَحقُّ َوْليَتَِّق ّللٰاّٰ

َجالُِكْم ۚ فَاِْن لَّْم يَُكْونَا َرُجلَْيِن فََرُجٌل َضِعْيفًا اَْو َْل يَْستَِطْيُع اَْن يُِّملَّ ھَُو فَْليُْملِْل َولِيُّٗه بِاْلَعْدِل ۭ َواْستَْشِھُدْوا شَ  ِھْيَدْيِن ِمْن رِّ

ى ۭ َوَْل يَ  ىھَُما اْْلُْخرّٰ َر اِْحدّٰ ىھَُما فَتَُذكِّ ھََدۗاِء اَْن تَِضلَّ اِْحدّٰ ْن تَْرَضْوَن ِمَن الشُّ ِن ِممَّ اْمَراَتّٰ ھََدۗاُء اَِذا َما ُدُعْوا  ۭ َوَْل وَّ اَْب الشُّ

ِ َواَْقَوُم لِلشَّھَادَ تَْســ َــ لُِكْم اَْقَسطُ ِعْنَد ّللٰاّٰ ٓى اََجلِٖه  ۭ ذّٰ ا اَْن تَْكتُبُْوهُ َصِغْيًرا اَْو َكبِْيًرا اِلّٰ ٓ اَْن تَُكـْوَن تَِجاَرةً ـُمْوٓ ا اِْلَّ ٓى اَْلَّ تَْرتَابُْوٓ ِة َواَْدنّٰ

َْل َشِھْيٌد ڛ َواِْن تَْفَعلُْوا  َحاِضَرةً تُِدْيُرْونَھَا بَْينَُكْم فَلَْيَس َعلَْيُكْم ُجنَاحٌ  ا اَِذا تَبَايَْعتُْم  َ۠وَْل يَُضۗارَّ َكاتٌِب وَّ اَْلَّ تَْكتُبُْوھَا  ۭ َواَْشِھُدْوٓ

ُ بُِكلِّ َشْيٍء َعلِْيمٌ  ُ  ۭ َوّللٰاّٰ َ ۭ َويَُعلُِّمُكُم ّللٰاّٰ  فَاِنَّٗه فُُسْوٌق  بُِكْم ۭ َواتَّقُوا ّللٰاّٰ

 

 “O ye who believe! When ye contract a debt for a fixed term, record it in writing. 

Let a scribe record it in writing between you in (terms of) equity. No scribe should refuse 

to write as Allah hath taught him, so let him write, and let him who incurreth the debt 

dictate, and let him observe his duty to Allah his Lord, and diminish naught thereof. But 

if he who oweth the debt is of low understanding, or weak, or unable himself to dictate, 

then let the guardian of his interests dictate in (terms of) equity. And call to witness, from 

among your men, two witnesses. And if two men be not (at hand) then a man and two 

women, of such as ye approve as witnesses, so that if the one erreth (through 

forgetfulness) the other will remember. And the witnesses must not refuse when they are 

summoned. Be not averse to writing down (the contract) whether it be small or great, 

with (record of) the term thereof. That is more equitable in the sight of Allah and more 

sure for testimony, and the best way of avoiding doubt between you; save only in the case 

when it is actual merchandise which ye transfer among yourselves from hand to hand. In 

that case it is no sin for you if ye write it not. And have witnesses when ye sell one to 

another, and let no harm be done to scribe or witness. If ye do (harm to them) lo! It is a 

sin in you. Observe your duty to Allah. Allah is teaching you. And Allah is knower of all 

things”. (Al.Quran, 2: 282) 

 

 With reference to witness, Quranic verses and Ahadith are interpreted in favor of 

men and women are considered underprivileged. Generally, it is considered that witness 

of two women is equal to the witness of one man.  

 

 Umar Ahmad Usmani concluded while arguing about the significance of women 

witnesses that witness of women is as important as of a man. There is just one place of 
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Quran where it has written that witness of two women is equal to one man and that one 

place is about finances (particularly issues regarding loan). As women generally have no 

experience regarding financial matters that’s why this verse is revealed. Quran has not 

made any distinction among men and women on the issue of witness, so other than this 

issue (financial matters), witness of a woman is as important as of a man. (Usmani, 

(2003) 128) 

 

Women can perform a leading role 

 In patriarchal society, women are not considered to perform a leading role inside 

the home and in any position in the society. Allah says in Holy Quran: 

 

ُت بَْعُضھُْم اَْولِيَۗاُء بَْعٍض ۘ يَاُْمُرْوَن بِاْلَمْعُرْوِف َويَْنھَْوَن َعِن الُْمْنَكرِ  وةَ  َواْلُمْؤِمنُْوَن َواْلُمْؤِمنّٰ كّٰ وةَ َويُْؤتُْوَن الزَّ لّٰ َويُقِْيُمْوَن الصَّ

ى َِك َسيَْرَحُمھُُم 
ۗ َ َوَرُسْولَٗه   ۭ اُولّٰ َ َعِزْيٌز َحِكْيٌم  َويُِطْيُعْوَن ّللٰاّٰ ُ  ۭاِنَّ ّللٰاّٰ ّللٰاّٰ  

 

 “And the believers, men and women, are protecting friends one of another; they 

enjoin the right and forbid the wrong, and they establish worship and they pay the poor-

due, and they obey Allah and His messenger. As for thee ,Allah will have mercy on them. 

Lo! Allah is Mighty, Wise”. (Al.Quran, 9: 71) 

 

 Umar Ahmad Usmani wrote that to fulfill all the tasks (mentioned above) is state’s 

responsibility and they both have addressed in this verse. So in this regard, Islam does not 

differentiate between men and women with reference to assigning responsibilities. While 

arguing his point, he further refereed to Surah Al-Namal in which queen Balqees was not 

stopped to rule on her state even after embracing Islam.  

 

دٌ قِْيَل لَ  َمرَّ َكَشفَْت َعْن َساقَْيھَا  ۭ قَاَل اِنَّٗه َصْرٌح مُّ ةً وَّ ا َراَْتهُ َحِسبَْتهُ لُجَّ ْرَح  ۚ فَلَمَّ ْن قََواِرْيَر  ڛ قَالَْت َربِّ اِنِّْى  ھَا اْدُخلِي الصَّ مِّ

لَِمْينَ  ِ َربِّ اْلعّٰ َن ّلِلّٰٰ  ظَلَْمُت نَْفِسْي َواَْسلَْمُت َمَع ُسلَْيمّٰ

 

 “It was said unto her: Enter the hall. And when she saw it she deemed it a pool and 

bared her legs. (Solomon) said: Lo! It is a hall, made smooth, of glass. She said: My 

Lord! Lo! I have wronged myself, and I surrender with Solomon unto Allah, the Lord of 

the Worlds”. ( Al.Quran, 27: 44) 

 

 This Surah (Al-Namal) clearly indicates that women have all the rights (equal to 

men) to rule over any institute of the state and even on state itself. (Usmani, (2003)260) 

 

III. Conclusion  
 On the basis of findings, Quranic verses and their interpretation, it is concluded 

that feminism movement has affected all fields of life. Impacts of this movement are so 

diverse that exegetes of Pakistan also accepted the influences. This influence is evident in 

their exegeses of the Holy Quran.  
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