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Abstract 
Saraiki and Punjabi languages are regarded as the regional languages 

of Pakistan. Historically, both the languages bear their own individual 

linguistic temperament. But there is a conflict that the scholars of the 

Punjabi language are unwilling to accept the independent status of the 

Saraiki language stressing Saraiki to be a dialect of Punjabi. It 

triggered an interesting controversy in which the scholars of both the 

languages started calling the language of the other to be a dialect. This 

situation gave birth to a sense of waste and death of their linguistic 

identity among the Saraikis. As a result, the Saraiki speaking people 

got up for the preservance  of their linguistic identity and struggled in 

the form of a movement for their national identity, which exists with the 

name of Saraiki nationalist movement in Pakistan, which is an 

important ethnic issue in our country today. The present paper will 

point out the basic reasons of conflict between Saraiki and Punjabi and 

the researchers will explain the significant differences with the 

reference of historical and linguistic background and through the 

grammatical differences. 
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I. Introduction 
 The Punjabi speaking people opined that Saraiki is a dialect of Punjabi and that 

Saraiki is one of the western dialects of Punjabi. (Malik, 1977:142). And some linguists 

have counted Saraiki as one of the eleven dialects of Punjabi. (Quareshi, 1964:18). 

Recently, the Punjabi University of  Patiala issued the list of 32 different dialect of 

Punjabi language in which Saraiki language included in the list of the dialect. The 

dialects are: 1. Awankari 2. Baar di Boli 3. Banwali 4. Bhatiani 5. Bherochi 6. Chakwali 

7. Chacchi 8. Chambiali 9. Chenavri 10. Dhani 11. Doabi 12. Dogri 13. Ghebi 14. Gojri 

15. Hindko 16. Jatki 17. Jhangochi 18. Kangri 19. Kachi 20. Lubanki 21. Malwai 22. 

Majhi 23. Pahari 24. Pothohari 25. Powadhi 26. Punchi 27. Peshori/ Peshawari 28. Rathi 

29. Swaen 30. Saraiki/ Multani 31. Thalochri 32. Wajeerawadi. ( Sikh philosophy 

network online documents). 

 

 If we study the researches of the Sindhi, Saraiki linguists and the Orientalists in the 

above mentioned list, Hindko, Jatki, Jangochi, Pothohari, Peshawari, Saraiki/ Multani and 
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Thalochri have never been counted a dialect of Punjabi. For example, according to Sindhi 

linguist Nabi Bakhsh Khan Baloch that from the old times Saraiki has been the Language 

of communication in the Indus Valley and has variety of its local names that identify its 

different modes of speech. 

 

1. Saraiki; the language of northern border of Sindh. 

2. Bahawalpuri; the language of the Bahawalpur region. 

3. Derewali; the language spoken in Dera Ghazi Khan and Dera Ismael Khan. 

4. Muzaffargahi; the language spoken around. 

5. Hindko; the language of Peshawar and its surroundings. 

6. Multani; the language spoken around Multan. 

7. Uchi; the language spoken at Uch. 

8. Jhangvi/ Jhangochi; the language which is a fashion at Mianwali and Jhang 

districts. 

9. Shahpuri; the language of Shahpur districts. (Baloch, n.d:33-34). 

 

 According to the Saraiki linguist Aslam Rasoolpuri that there is non denying the 

fact that form the beginning in Sindh the Same name has been a fashion for Saraiki and 

came to us from there. Otherwise the language was called after the place or dimensions 

like Multani, Derewali, Bahawalpuri, Hindki, Uchi, Hindi, Lahnda, Jagdali and Jatki. ( 

Rasoolpuri, 1980:49). Likewise in his book “ Saraiki Qaumi Sawal” that today many 

languages that have attained their individual status were the local dialects of the ancient 

form of Saraiki in yore; that include Pothohari, Aajri, Khetrani, Jagdali, Sureeli, ( 

Sindhi), Marwari and Gujrati. ( Rasoolpuri, 2006: 11). 

 

 Thalochri; the language spoken in Thal area- the desert from Mianwali to 

Muzaffar Garh. ( Wagha,1990:05).  

  

  The earlier British experts i,e. Jukes and Bomford have recorded the name ‘Jatki’ 

for the Saraiki language and have included ‘Jatki’ the language of Khetrans and Jafars 

into the dialects of Saraiki ( to them Jatki) with the name of ‘ Ja’farki. (Jukes, 1900: 

Preface). T. Bomford also mention ‘Jatki’ the dialect of Saraiki. (Bomford, 1895:331). 

Jatki or Balochki, these names are given to Saraiki in L. Burton’s report on Sindhi 

survey, as a language of Baloch.( Burton, 1849: 84). Similarly, the Peshawari language 

even today, can be heard inside the Mohallas, streets and the houses of all major cities of 

Khyber Pakhtoon Khawa like Bannu, Kohat and Peshawar is also a dialect of Saraiki.( 

Wagha, 1990:135). 

  

 So far as the question of Punjabi and Saraiki linguistic identity is concerned, in this 

concern Saraiki and writer Hameed Ulfat Malghani, he told that in India, the Saraiki 

speaking people are awfully less in number, hence, they have not been able to establish 

their own individual linguistic identity. Logically its result was that the Punjabi statemen 

count Saraiki as a dialect of Punjabi ( Malghani, PC). However, in Pakistan the situation 

is quite different. Due to the Punjabi establishment, the Punjabi language is being 

promoted but not as much as in India for, there on the name of Punjabi Language, a 

Punjabi University is working in Patiala. In Pakistan the number of Saraiki speaking is 

around six to seven caror which is spoken in all the provinces of Pakistan, and mostly in 

Saraiki region in Punjab. After the bifurcation of eastern Pakistan (now Bangladesh) 

Saraikis have emerged as the fifth linguistic unit, and have succeeded being 
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acknowledged their individual national identity.( Rahman, 2003:2). Then a movement 

started to promote linguistic and cultural awareness in Saraikis.     

       

 But before the 1981, never took Saraiki into account as a distinct language. Neither 

does the language coincide with the established administrative units i,e provinces, 

divisions, and districts. The population census organization, for the first time has shown 

Saraiki in its statics as a language of about 9.8% of the total population of the country ( 

population census, 1981: 13). After recognizing Saraiki a distinct language most of the 

institutions of the government such as Pakistan Academy of Letters have recognized 

Saraiki as separate language distinct from Punjabi and also specified annual funds for the 

best book award for the Saraiki language. The department of Saraiki established in 

Bahawalpur by the government in 1989 and in Multan, first the Saraiki research centre 

established in 2002 in Bahauddin Zakariya University Multan, then M.A classes started 

in 2006. Now it is working as an institution at the name of ‘Saraiki Area Study Centre; in 

which the department of linguistic communication, Cultural Study, Colonial Study and 

the department of archeology has introduced. Saraiki is also studying in M.A, M.Phil and 

PhD classes in Allama Iqbal Open University Islamabad and The Islamia university of 

Bahawalpur. Saraiki is also included in the series of “ Pakistan Adbiat”. Now Saraiki has 

taken roots at inter level and recently in 2012, 44 Saraiki lecturers have been appointed 

through the Public Service Commission in colleges of the Punjab. Now Saraiki language 

and its literature being promoted by Saraiki departments in Universities and at the 

Colleges level. 

 

 The question is if the Saraiki is a dialect of Punjabi then what is the use of the 

establishment of the departments for the progress of Saraiki language. It is the fact that 

Saraiki and Punjabi languages spoken in Punjab are historically, politically and 

linguistically two different languages. A strong relationship is also there between them. 

However, the typical Saraiki phonemes such as ( گ ڈ ج بن  ) are neither found in Punjabi, 

nor can the Punjabi Speaking people produce these sounds. This is why Saraiki is not a 

branch of Punjabi rather it is an individual and permanent language. (Sindhi, 1992:300). 

Although it is an interesting debate and if the historical and linguistic background of both 

the languages is studied and analyzed the difference inherent between Saraiki and Punjabi 

can be easily understood. Historically, the evolution of the Saraiki region has been 

different from the rest of the Punjab. The Saraiki region have had the connections with 

Sindh, whereas Lahore was culturally nearer Delhi are specific geographical, the inter- 

relationship between the Provinces and their interaction and trade relationship. Lahore is 

nearer the eastern Punjab which once ended at the river “Jamna” whereas from the other 

banks of “Jamna” Started the Province of Delhi. Due to this geographical proximity, the 

British, after their conquest of Punjab, incorporated Delhi in Punjab for Some time. 

Lahore had trade relation with the interior India via Amritsar and the eastern Punjab. This 

is why, a substantial number of the Punjabi trader settled in Delhi and the cities of Uttar 

Pardesh. The Punjabi traders that settled in Delhi centuries ago were named “Punjab 

Tajran-i- Delhi”. Lahore and Delhi were commercially connected both had adjacent 

borders. Hence, naturally both Delhi and Lahore influenced each other culturally. In the 

outskirts of eastern Punjab and Uttar Pardesh is spoken the ‘Haryanvi’ language, which 

carries the influences of both Punjabi and Urdu. (Ahmad, 1988:144-45). Whereas Multan 

has been a part of Sindh, before the Arabic Muslims and even during the Arab rule, the 

territory of Multan was included in the realm of Sindh, the effect of an infusion of 

Lahnda (now Saraiki). Sindhi and Hindvi had prevailed up to Multan. But after the arrival 
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of the Arabs Multan dissembled from Sindh, however, the Somras and the Sammoons 

kept enjoying rule up to Cholistan and Bahawalpur. Mirza Shah Hussain Arghon again 

established his political control over Multan. But later, during the Mughal reign this 

territory again disassociated from Sindh and from Multan to Bahawalpur southwards, the 

Daud Pota ( Abbasis) tribes of Sindh established their independent state, which existed 

even after the establishment of Pakistan upto 1956 and known as the state of 

Bahawalpur.(Sindhi, 1992: 298). 

 

 It is mainly because of the political and cultural unity that the Sindhi tribes settled 

in Bahawalpur and Dera Ghazi Khan in ancient time and even today there is solidarity 

between Sindh and the clines of this region. (Gangovsky, 1964: 107). In the same way a 

substantial number of Saraiki speaking people settled in Sindh and after centuries of 

living together became a part of the Sindhi nation. Even the Sindhi rulers spoke Saraiki 

and even they became a part of Sindhi nationality. (Ahmad, 1988:144-45). 

 

 Multan had cultural and commercial ties with Sindh, whereas Lahore had trade 

commercial connections with Delhi, the effects of this phenomenon is very prominent. 

From the Mughal reign to Raja Ranjeet Singh’s rule 1818, Multan and Lahore sustained 

as independent and different provinces. The book that contains the known history is 

“Ain-e- Akbari” written in Mughal period by Abu- al- Fazal. In this book Abu-al- Fazal 

has not mentioned Punjabi language in the list of thirteen major languages of the India. 

He has recorded the list of names of regions where major and separate languages of the 

Sub-continent were spoken. The list is as follows: 

 

 Delhi, Bengala, Multan, Marwar, Gujarat, Talengana, Marhatha, Karnatak, Sindh, 

Afghan, Shumal, Baluchistan and Kashmiri. (Fazal, n.d: 98). 

 

 Rangeet Singh Captured Multan in 1818 and usurped the territories of Saraiki 

region forcefully in Lahore, and the Saraiki region came to be called the occupied 

territory of Rangeet Sing. Later, it was again rule divided by the British as per their 

administrative needs. Some of the territories were incorporated in N.W.F.P (now Khyber 

pakhtoon khawa) and some were left to stay with the Punjabi. In the same way, behind 

the veil of one unit, the independent status of the Saraiki territory of Bahawalpur, which 

was an independent state even during Rangeet Singh’s rule, was abolished and it was 

merged into Lahore as its divisional head quarter. It is an historical fact that the Saraiki 

region is not a part of Punjab; rather it is an occupied territory. (Siddiqee, 2014:65). The 

Saraiki intellectual and activist Shaokat Mughal writes that’s why the Saraikis hate the 

Rangeet Singh.  The Punjabi speaking people have a time tested friendship with the 

eastern Punjabi. The way the Saraikis can’t get their enemy Rangeet Sngh, the Punjabis 

cherish their brave hero, who gave endless woes to the people living in the Saraiki 

territories, and destroyed the prosperity of the Multan province. (Mughal, 2012: 48-49). 

He further adds that when Ranjeet Singh captured Multan, the Punjabis reveled over this 

event; the lamps fueled by ghee were lit, and distributed sweet meets. Then, the day was 

also witnessed by the sun when the Punjabies found nowhere to sun from the blades of 

the Sikhs. Not a single family from the eastern Punjab could reach intact. Even then the 

Saraikis welcomed them with open arms, accommodated them and the Nawab of 

Bahawalpur established a special funds and the mass feasts. (ibid). 
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 In 1848, when the British occupied Punjab, they bestowed prizes upon the tribal 

chiefs and the chief of the clines who had supported the British. As a reward of their 

performance, they were awarded with the estates which promoted the feudalism, since 

this was the only possible way to win the support of the tribal chieftains. Along with this 

feudalism the more advanced system of the agriculture, which was hitherto unknown, 

also had to be employed as it was the need of the British. And they introduced the canal 

irrigation system. (Ahmad, 1988:148-49).  When the canals were dug in the Punjab in 

1886-88, the British brought non Saraiki speaking people from the other area of the 

province to the Saraiki area in the canal colonies. ( Mirani, 1991:31-33). 

 

 In 1903, Nawab Muhammad Khan V accessed to the thrown. His demise accrued 

in 1907. After him his young son Nawab Sadiq Muhammad Khan V got the thrown. He 

was gifted authority in 1924. During his tenure, the state made great progress and the 

Sutlej Valley project started. Although the Sutlej Valley project had already started in 

1920 but its formal issuance was made in 1933, as a result of which a great number of the 

Punjabi came to settle here from other parts of the Punjab and British allotted them vast 

pieces of land. (Shahab, 1983: 40). It was not because the people of the Saraiki territories 

did not know how to farm and cultivate, rather this act of the British gave birth to the 

racial, linguistic and cultural strifes. Similarly, Punjabis from the northern Punjab 

remained an important base of recruitment for state and military services. The people of 

central Punjab were also benefited from canal colonization projects of British 

government.   (Ali, 1988:50). The Punjabis were promoted in every field of life. Rising 

disparities in the Saraiki area is the main reason of this widened gulf with in Punjab 

province. (Hashmi& Majeed, 2014:6). No doubt Saraiki literary tradition is very old but 

the serious attempts and the comprehensive research to study the Saraiki language were 

started by the Britishers in the colonial period. (Shackle, 1972:6). Burton (1849) was the 

first attempt in this regard. It partially collected some data about Saraiki language. O, 

Brien(1881) wrote a glossary of Saraiki language, Jukes (1900) edited it and Wilson 

(1903) revised it. George Grierson (1919) was the first prominent philologist (Shackle, 

1972:72) who studied Saraiki language thoroughly, he is considered classic which 

remained standard today. (ibid). Smirnov (1970) is the last western scholars who studied 

Saraiki before Shackle. Shackle (1972-76) carried out the most appreciable and detailed 

description of Saraiki language and literature. (Nasir, 2012:3).  

 

 But these energetic linguist researchers and the surveyor of the west enrolled 

Saraiki language by dividing it into the dialect of neighboring languages like Punjabi and 

Sindhi and finished their work. (Wagha, 1990:135). The comprehensive research of 

Western scholars made the Saraiki language identity more complicated due to giving the 

different names for this language; including ‘Uch’ or Multani’( William Carey, 1761-

1834), ‘Jatki’ or Jagdali’ Andrew Jukes ( 1847-1931), ‘ Western Punjabi’ Rev. T. 

Bomford (1849-1929) and ‘Southern Lahnda’by George  Grierson ( 1851-1941). 

(Langah, 2012:05). The fact of the matter, however, is that language ‘Proto Saraiki’ 

which was not empowered by the colonial ruler, also because marginalized in the post 

colonial era. The colonial research on ‘Proto Saraiki’ can thus we observed only as 

initiating preliminary reflection on the language and culture. After the creation of 

Pakistan, the gaps in colonial research led a general presumptions and Punjabi population 

claim that Saraiki is not a ‘language’ but a ‘ Lehja (accent), ‘Ung’ (part) or ‘Variant’ of 

Punjabi. (ibid, 7-8).    
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 In the sub- continent before the colonial period ( the Arian period, the Salatin-i- 

Delhi and the Mughal court) and during the colonial period, the ancient and modern 

languages of this territory had been meted out in a strange uncanny way, and now even in 

this post colonial period, people are still abiding by that old practice with full honesty. 

The Arian temperament of the pre- colonial period by establishing an animosity with 

ancient languages of this territory brought about the justification of its sacredity. But in 

its reaction came into being the ‘ Upp- Bharnashes’ and ‘ Parakrits’. The Salatin of Delhi 

and the Mughal court, by patronizing the Persian language gave a new form to these ‘ 

Upp- Bharnashes and ‘ Parakrits’ that encompassed Urdu, Hindi, Telgo, Malyalam, 

Bengali, Punjabi, Sindhi, Saraiki and the languages from the other territories. In the 

colonial period, primarily these new languages were patronized in a way that they could 

prove rivals to the Persian language vanish it from the country and later gushed out a 

series of endless rivalry and prejudice. Even among these languages which were evinced 

primarily in the form of Urdu- Hindi strife. (Jain, 2012: 56-82). Thus later, the languages 

spoken in different territories came to consider them as Vedas, which benefited English 

which is regarded as a tool of ruling elite. 

 

 The post colonial period, has its own facets. After the independence and the 

partition of India, in Pakistan by declaring Urdu to be the only national language of 

Pakistan, it was made the rival to the other Pakistani languages. Besides, the other 

languages were put into the category of the minorities of the regional languages. Thus, 

after the establishment of Pakistan, there emerged to linguistic controversies; one 

concerned the strife between the Bengali and the Urdu (Urdu was declared the national 

language) and the other was related to Saraiki and Punjabi with reference to their dialects. 

Both these controversies promoted the linguistic prejudice in Pakistan, which ultimately 

resulted in the disassociation of the eastern Pakistan which became Bangladesh, While 

Saraikis are pleading their case for a separate province on the basis of their language. The 

controversy that was triggered by the British in order to promote their language and 

culture in the Sub- continent  continues even 68 year have passed. 

 

 Today, Saraiki language is called Punjabi and the history of the Saraiki is called 

the history of Punjab. Thus, by calling the Saraiki culture as the unmannerly and their 

society is backward, they are promoting their language and culture. (Mughal, 2012:43). 

The objective is only this that their linguistic and cultural identity should be erased and 

along with this by economically exploiting them, they should be made slaves both 

physically and mentally. (Rasoolpuri, 2014: 252-53). After the establishment of Pakistan 

significant linguistic and cultural changes took place in the Saraiki region which is as 

follows:  

 

1. The refugees came to settle here in great number. Though the migrated people also 

settled in Punjab but their majority was form the eastern Punjab and they were 

from the same tribe, as that of the people who were already the residents of this 

piece of land. On the contrary, the settlers in the Saraiki region were the non 

Saraikis which gave rise to the non Saraiki population in this region, and they 

affected the language and culture of the Saraiki region. 

 

2. After the migration of Hindu business community, the business was occupied by 

the non Saraiki people, which was not so in the upper Punjab where the business 

remained in the control of the Punjabis. 
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3. The new created jobs fell to the non Saraikis. This was because the Punjabis 

already dominated the services. (Ahmad, 1988:150). 

 

 In short, after the establishment of Pakistan, the dominance of Pakistani Punjabi 

Muhajirs was established. The Punjabi ruling elite and the feudal of the Saraiki region 

combined to conspire against the Saraiki territory and its language and culture, and thus 

kept it backward. This communion of interest aggravated to backwardness and the sense 

of loss and deprivation. This generated awareness among the Saraikis which manifested 

itself in the form of the Saraiki nationalist movement.  

 

 If we take a look at the linguistic background of Saraiki and Punjabi languages, we 

come to learn that the Saraiki language basically is erected on the foundation of the old ‘ 

Mondari’ and ‘Tamil’ which has a tinge of influence of the Arian languages of the outer 

circle. Due to which the old sounds ( با اڈ جا گا) or inherent in it. Whereas the Punjabi 

language fundamentally is an Arian language of inner circle which still has the streaks of 

the vocabulary of the dying language of the ‘Monda’ tribe. Hence, Punjabi is void or the 

typical Saraiki sounds like (ن گ ڈ ج ب) (Rasoolpuri, 2006: 25-26). Thus, the Saraiki 

language flourished in the centre of the Indus Valley viz the Saraiki region. Whereas the 

Punjabi got its form in the eastern Punjab. Today, the situation is that the Punjabi is 

divided into two different strains; one is that spoken in the eastern Punjab by the Sikhs 

and is written in ‘ Gur Mukhi’ script, and the other western Punjabi spoken in the Punjab 

province of Pakistan. This is nearest neighboring language of Saraiki, although these are 

fundamental linguistic differences between these languages which are appraised in detail 

in Mahar Abdul Haq’s book “ Saraiki – Zuban- Auar- Uski- Hamsaya- Elakai- 

Zubanen”.( Haq, 1977: 54). 

 

 Although, there is no need to over emphasize the importance of the language 

because it is not the only factor in the formation or re-organization of nation and 

nationality, but there is necessary to draw a comparison to understand the linguistic 

difference between Saraiki and Punjabi. In order to understand the basic distinctions 

between Saraiki and Punjabi, few illustrations of the use of pronominal suffixes, the 

building of future tense, the peculiarities of negative verb, the inflexion of verbs infinitive 

and synthetic form of the passive can be given. The use of the pronominal suffixes can be 

seen by taking an example of Saraiki word; Mare;sin  [they will beat]. This word is 

expressed in the Punjabi words; oh- Marin- Ge, [they will beat] as compared to one word 

of Saraiki. By further adding suffix  ‘s’ to the word Mare;sin [they will beat] It becomes a 

new word: Mare-se-nis [they will beat him] which is expressed in four words in Punjabi 

Oh- ohnu- Marin- Ge [they will beat him] . The Saraiki word: Mare-se-nis’[they will beat 

him] not only expresses meaning the meaning of a sentence in one word but also 

distinctively places subject side by side with the object.( Jaffery,1987:65). The suffixing 

of ‘s’ indicates the difference in building a future tense between Saraiki and Punjabi as 

we have seen in “ Mare-se-nis” . The same future tense in Punjabi is built by suffixing- g’ 

[will/shall] as’ [they will beat them] besides, the word ‘si’ [wll/shall] as in ‘Aasi’ 

[will/shall] in Saraiki is used for future tense meaning ‘oh-Aawe-ga’ (He will come). 

Contraliy, the same word in Punjabi is used for the past tense; e.g., oh- Aaya-si…. 

Meaning  

 

 (He had come). This can further be observed by drawing a comparison of 

inflexions of the future tense of the verb. (ibid).  



294      Pakistan Journal of Social Sciences Vol. 35, No. 1 

 Another basic difference in Saraiki and Punjabi language is the use of daily verbs. 

For example,  

 

Table 1: 
Urdu Punjabi Saraiki Meaning 

Khana 
Peena 
Laina 

Nahana 
Sona 
Jana 

khanna 
peenna 
Lainna 

Nahawna 
Sowna 
Janna 

khawann 
Peewann 
Ghinann 
Dhawan 

Summann 
Wanjjann 

To eat 
To drink 
To take 

To take bath 
To take sleep 

To go 

 (Wagha,1990: 67). 

 

 There is another significant difference Saraiki and Punjabi is reflected through the 

simple fact that in Punjabi like Urdu, the form of the passive verb is made by adding 

infinitive such as ‘Jana’[to go] to the verb, inflecting this additional word and the original 

word. For instance, Punjabi word ‘ Khadda’ [ate up] is past tense of infinitive ‘ Khana’ 

[to eat], by inflecting an additional word ‘ Jana’ [to go] ‘Khadda’( khadda- janna) [to be 

eaten], it becomes passive infinitive. But in Saraiki, the change in the passive verb is 

made within the verb itself. For example, ‘ Rootian- Khawe-sin’  [will surve us with 

bread] is passive verb, which in Punjabi is used as ‘ Rootian- Khadian- Jan- gian’[breads 

will be eate. (Jaffery, 1987:66). Many other examples can be given regarding this 

fundamental difference, that helps understand the moods of both the languges. When the 

Saraikis say “ Assan” [we] whereas the Punjabis say ‘Assi’ [we] this explains much the 

difference between both the languages. 

 

II. Conclusion 
 Saraiki has sound basis for its distinct existence. At first place, Saraiki is the 

language of the people who are a major partner of Indus civilization and are the outcome 

of a unique ethnic formation. At the second place, having been included in ‘Paishacha’ 

and Dardic group of a languages and possessing a plenty of Proto Dravidian 

characteristics Saraiki has a linguistic status its own, in the third place, Saraiki is the 

language which shares at least one prominent feature which each major language of 

Pakistan. It has a good deal of vocabulary common with Pashto, shares more than one 

similarityof speech with Punjabi and Pothohari, has complete phonetic coincidence with 

Sindhi, retains some Persian impacts common with Balochi, and still the level of the 

difference of Saraiki language from all these languages is more than their difference from 

each other. 
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